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Hall’s Cultural Theory: Race and Racism 
Introduction 	
In his widely studied and critiqued theory of culture, Stuart Hall’s nonconformist understandings and insights into cultural identity challenges any inquisitive society members to embark on deconstructing and reconstructing who they think and believe they are. In particular, Hall ensures that his works on the sensitive topics of race and class remain inseparable with the way he approach cultural studies. Hall placed much emphasis on radical contextualism as witnessed in his study and conceptions of race and racism in what has been described as the context of historical specificity (Winter 368). Hall’s studies revolved around the ordinariness of what constitutes cultural practices, including how these elements of culture were shaped and defined by the complex and constantly changing configurations of socioeconomic and political formation. In other words, Hall adopted and promoted the idea that the concept of race and racism evolve (Rizvi 264). Given several identities commingled to define Hall’s life, he utilizes his cultural theory to debunk traditional perspectives of race and racism, arguing that cultural identity undergoes constant transformation in a way that transcends time and space.  
Race and Racism
The various writings by Hall, including the famous Policing the Crisis, have helped scholars and readers to discern the shifting logics that have so far characterized racism, specifically the sociologist’s insistence that race and racism can only be understood through conjunctural analysis. In particular, a conjectural analysis allows the investigator to assess the already-contested political formations, as well as historical processes (Rizvi 264). Hall sought to break away from the conventional approach to understanding race to a more progressive framework that would allow individuals to confront and experience racism in explicit forms. In essence, explicit manifestations of racism suits Hall’s focus on radical contextualism, which, in turn, forces the people to think more critically and seriously about the configurations, reasons for or origins, as well as social consequences of racism. 
During Hall’s time, popular racism theories and related viewpoints were founded on the empiricist traditions or context of social psychology, perpetuating a confined view of racism. Specifically, racism was regarded as an expression of stereotypes and prejudice, which a given group of individuals in society harbored towards people they considered to be culturally inferior, backward, weak, and different (Alexander 463). While Hall acknowledged and appreciated the many elements of credibility and truth in a number of these theoretical frameworks, he recognized their inadequacies and incapability to account for the complex and multifaceted racial formation. In his article “Stuart and Diasporic Thinking,” Rizvi reiterates Hall’s position because the type of racism that he encountered in Jamaican and British societies featured wide-ranging complexities, which required comprehensive theorization, descriptions, and analyses (264, 265). The author admits that, through Hall’s article, he developed a different worldview of race and racism because Hall emerged as a cultural theorist whose works confronted and addressed the difficult-to-handle issues of race.
Hall’s astute approach to theoretical analysis creates one of the widely accessible and best understood logics and conceptions of race and racism today. In particular, he opposed dogmatic expressions of race, insisting that racism and its manifestations in society do not have any essential form, but rather undergoes continuous change, modification, reconstruction, interruption, and being challenged by players in the social, economic, and political spheres of life (Alexander 466). In this respect, it is clear that Hall prioritized challenging people to understand that actual everyday practices, as well as other activities, in which individual members of society participate are responsible for the conception, development, and promotion and maintenance of racism.
Although Hall did not deny the existence of some general features or characteristics to racism at the global stage, his contention with the traditional theories of race and racism revolved around their failure to acknowledge the processes that modify each of the general traits. To Hall, it was and remains prudent for cultural theorists to recognize how racism is not a fixed ideology, but an idea is subject to historical specificity. In other words, this explains why Hall insisted on exploring “racisms” as opposed to racism alone, substantiating his position by explaining how contexts in which a given form of racism became active could challenge and reconstruct it (Balibar 15). In his attempt to implore his audience and the general public, Hall spent considerable amount of his time and significant portion of his career insisting on looking racism holistically, not in general. Hall asserted that ideology plays a central role in the construction of racist meaning (Harman 119). Ultimately and as stated earlier, Hall achieved this by introducing the concept of “racisms,” which he believed would allow people to explore racism based off its particular formation and manifestation in actual practices, as well as in specific sites.
Hall followed in the footsteps of Antonio Gramci, a celebrated Italia Marxist philosopher. Adopting and incorporating Gramci’s philosophical viewpoint into his works on race and racism, Hall corroborated that ideology is responsible for the organization of the everyday activities (Rizvi 268). Most importantly, he argued that the people’s engagement in these events present the opportunity to think or reflect about their options, conjecture what involves their sense of challenges and struggle, and explain their present predicaments. According to Gramsci, the various ideologies that shape society are organic in nature because each ideology is embedded in the society’s or people’s common sense (Winter 370). However, as people engaged with the world and found new opportunities to forge new ways, these ideologies underwent gradual and dramatic changes. This explains why Hall described the establishment of ideologies as often contradictory, disjointed, fragmented, unstable, and episodic. Concisely, Hall justified his rejection of racism as one of the “pre-given and unified ideological subjects” because it is subject to change due to political, social, and economic practices.
Hall’s insights into cultural theory helps with explaining why, at any given historical settings or junctures, racism manifests in particular popular ideological forms. Racism, in Hall’s view, works as a kind or type of collective thinking about how people relate in society (Rizvi 267). Like any other ideological practices, Hall firmly believe that racism was historically constituted. Given the historical origin of racism, it plays a leading role in describing the various ways through which society members engage with one another and people deemed to be different from them. Social relations shaped by race and racism occur through generalizations that go a long way in defining distinctive modes or methods of reasoning, conjecture of ideas or assumptions, as well as concepts about society (Alexander 463). Ultimately, the active involvement of racism in social relations suggests that it is subject to rearticulation.
In demonstrating the inconsistency of racist attributes, Hall wrote about cultural identity and diaspora. In particular, scholars have reported that Hall expressed his frustrations with confusions he encountered upon arriving in England from Jamaica (Hsu). While in Jamaica, her mother and almost everybody in the country saw him as white because of his complex. Hall confessed that he had to differ with his mother on several occasions when she insisted that he identify with the racial description of “local white” (Rizvi 269). By contrast, in the English society, people utilized his cultural links to describe him as black. While Hall was a British citizen, he was perceived and addressed as an outsider. With this example, Hall talked about colonial racism that characterized Jamaica, contrasting it with a totally different form of racism he experienced in England. 
Conclusion 
Hall approached culture, race, and class differently because his life and experiences were shaped by several identities, giving him the rare opportunity to break away from traditional conceptions of racism. From the discussion, it is evident that, unlike classical theories of racism, which confined racism as having consistent attributes, Hall’s cultural theory focuses on revealing the complexities that characterize race and racism. He argued that cultural identity undergoes constant transformation in a way that transcend time and space. In Hall’s view, culture and race are inextricably linked, which means changes in one item or ideology causes change in the other. This explains why he described culture as experiences lived defined, and interpreted, not what the elites in society happened to fancy, such as the fine arts. 
Hall’s nonconformist framework for interpreting race and firsthand experience with different cultures and historical specificities, he argued that the various forms of racism constantly change. The rearticulation of racism can be seen in how the minorities were treated in the past and now. For instance, the major forms of racism that dominated the past included psychological abuse, physical violence, as well as political repression. While certain elements of these racisms exist today, contemporary forms of racism comprise cultural expressions, including paternalism and inequalities in health care. 
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